THE BASIS ON WHICH ECONOMY MAY BE USED
IN THE RECEPTION OF CONVERTS

by Metropolitan Anthony (Khrapovitsky)

The ganons which deal with 1he relation of bishops, and in genaral of all
tha childran of the Church, io those oulside her, are e following: Aposiofic,
Mos. 10, 12, 45, 46 and 65; Conciliar, 15t Ecumenical, Nos. 8 and 13; 2nd
Ecumenical, No. 7: 61h Ecumenical, No, 95; Laodicea, Nos. 7, 8 and 33;
Carlhage, Nos. 68 and 79; and the Canonical Rules of 51 Basil the Greal, Nos.
1 and 47,

Amaong these some canons direclly indicale by whal rite which herelics
and schismalics should be received inlo the Chuich il they desire il and
request it, aller renouncing their errors and conlessing the Orthodox faith and
heir acknowledgement of the true Church, :

Maturaily, these canons do not lessen the necessily of baptism by water
lor every man, althouwgh it must not be forgotten that very ancient instances in
lhe Church give us examples of the descent of the Holy Spéil upon the yel
unbaptized, so thal the subsequent bapiism had a supplementary and chielly
disciplinary significance, as uniting tham lo the earllily Church af Christ.

“While Peter yet spake these words, the Holy Spiril lell on all them which
heard Ihe word, And they of the circumcision which beleved were astonished,
as many as came with Peler, because that on the Genliles also was poured oul
Ihe gilt ol the Holy Spirit; for they heard them speak wilh tongues and magnify
God. Then answered Paler, Can any man forbid waler, thal Ihese should not
be baplized, which have received the Holy Spirit as well as we? And he
commanded them to be baplized in the nama of the Lord™ (Acts 10:44-48).

Of this same evenl the Apostla Pelar recalla further: "And as | bagan lo
speak, tha Holy Spirit lell on them, as on us in the beginning. Then | re-
membearad the word of the Lord, how that He said, John indeed baplized with
water; but ye shall be baptized with the Holy Spirit. For as much then as God
gave them ihe like gilt as He did unio us, who believed on the Lord Jesus
Chirist; whal was [, that | could withstand God?” (Acls 11:15-17).

Wilhout dwelling lurther on the explanation of these ullorances, we musl,
of coursa, also notice that the descent of the Holy Spiril, referred to in the
words of the Acts which have been guoted, did nol refease the believers from
live obligation of baplism by water, and this obligation many who converied
from heresy had to il in accordance with the 46ih canon of the Holy
Aposties, although they already had herelical baptism.

Later Councils, however, clearly distinguish which heralics should le
“cleansed by rue baplism”™ (95th canon ol the Gth Ecumenical Council and 15t
rule of Basil the Greal), and which should be received by the second mysiery,
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and which by the third mystery and be left in their existing orders. All this is set
forth in detail in the 7th canon of the 2nd Ecumenical Council; in the 951h canon
of the Gith Ecumenical Council; in the 151 rule of Basil Ihe Greal, and olhers,

However, Ihey all issue Troan ihe same idea which kes behind (he G8lh
canon of the Carthasgenian Council, namely, thal heretics and schismalics are
wilhout grace, which i only received by them on being united o lhe
Church; there can be no half-grace, in spite of the Lalin opinion. If we compare
this thesis with ollwer canons of the Councils, we shall sea that it enlirely agress
wilh tham

For Ihis we need nole ihe lollowing characteristics ol conciliar legisiation
on this subject:

1. These canons were changed a) according to time, and b) according to
locality.

2. Thir sirictness or relaxation depanded nol so much on he characier o
he heresy or schism, as on the varying relationship of the herelics or schis-
malics o the Chiurch; and they vared in one direclion or the other, acconding 1o
changes in this relationship of the schismatics o the Church.

3. Somatimes e Ecumeanical aulhorities declarad their decisions nol fo
be lnal, and somelimes even delenred their decisions while awailing new

Church Councils.

Lel us turn first io the second poini.

The Carthagendan Councll, in its 79h canon, decided: “To send lellers o
owr brathren and lellow bishops, and especially o the aposiolic Do in
= which our revered brother and fellow-miniSier Anastasius presides, 1o the
effect thal by reason of the greal need in Alrica, which is known o him, for the
sake ol peace and for the good of the Church, even Donatist clergy should be
recaivied in their sacerdulal orders il they correct their disposition and desive fo
coma (o universal unity, in accond wilh the judgment and will of each kshop
rulmg the Church in hat place, if this will prove benelicial o (e paace of
Chiristians. It is well known hal in lorner lEnes also this schism was so lrealed,
wilness 1o which fact may be leund in instances rom many Churches and from
almost all the Altican Churches inwhich his emor anose.”

S0 we zee hare an inslance of ihe application of the principle thal has
already been pointed out, The manner of admilling the vanous apostates depards
nol 5o much on the qualily of the heresy, as on the spirlual disposition of e
candidate, and on the expecied benafit to the holy Ghuncl.

In this connection il is especially important 1o masler the signilicance of
the 15t canonical rule of 51, Basil the Greal. '

“The Cathari are of the number of the schismatics. Nevertheless, those of
old, such as Cyprian and our own Fimilian, ware pleased to include them all
urkler one and the same regulation: Cathari, Enkraliles, Hydroparastalites
and Apotacliles.

“For although he begimning ol ihe aposiasy arose through schism, yel
hose who lell away from the Church no longer had the grace of the Holy Spirit
For the power of impatling grace disappea ed because the lawful succession
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founded on the view that herelics and schismalics have something like grace,
soine kind of hall-grace.

Mot without some loundation the Old Belevers pul to me, while | wis sii
In Russia, this problemn, N you consider all heretics and schismatics 1o be as
devoid of grace as the heathen, why cannot you receive in his existing rank n
bapizad Jewish rabbi, or even a Lulheran pastor?

| answered hus: firsl, they themselves du nol desite it; and secondly and
chiefly, they had not even he visible side of those niysteries which goes with
Ihe beslowal of invisible grace in lhe Church — al least in the inl=rest of Chch
discipline, and perhaps also lor olher reasons.

The conditional nalure of this aspect of the matler is so greal that e holy
Fathers, the canonists, leit some guestions (of a urgical character) in an
undecided slale lor a time, Thus 5L Basil the Greal leaves many details
regarding the manner of receiving schismalics and herelics into the Chach,
wilhoul dafinite decision, and, while lully recognizing the lawlulness of varion=
alliludes towards them in dillerent Churches, leaves open cerlain fimstinns jo
be decided by new Councils and mare definite opinions of ecclesiastical
aulhorities (Fule 1),

We have already seen that the 79th canon of the Carlhagenian Counel
decrees the receplion of Donalist bishops in thelr exisling orders, “accosiling
to Ihe judgrnent and will of each bishop ruling the Ghurch in that place; il this
should prove to lurther the peace of Chaistians. "

Therefore, reception inle the Qiihodox Church, 1) is dependent o llm
pastoral discretion of the local bishop, and 2) this discretion is conditionad by
ihe general good of the Clhisrch,

We may now add thal the same canon establishos our manner of recep-
lion in compariscn with that of the Church of Rome and ulhers. The same 7910
canon says lurther: “This is done, not in violation of the decisions of e
Council held on this subject in lands beyond ihe sea, but for the goos of those
whio desire lo enler the Calholic Church on these tenms, and in ordes that no
barriers might be sel up against thelr union with the Church,

Such declsions of the Church would be quile impossible it the nixde of
receplion were condilioned by the same dogmalic poind of view liom which
each myslery is regarded by the Lalins and comemporary Fussian theaolo-
tians, namely, thal strict difleventialion of the grace of the mysterias whicl) is
rocled in our own theological schools.

Even Basil Ihe Greal, dogmalic as he is in delence of ecdlesiastical
aulhorily in the same classical lirst rube regarding the manner of receiving the
Catharl, expresses himsell quile conditionally and hypathelicalty, and adimits
both praclices. About the Enkraliles he expresses himsell thus: “In as much as
nothing has been clearly declared about them, i were seemly for us o
repudiale their baptism, if this not be detrimental 1o the general well-being.

Conlinuing, S Basil still furiher miligates his pronouncement, and after
decreaing their reception by clrismalion he adds, *| am aware, moreover, thal
the brethren Zoin and Salwin, who belonged 1o thair commuinily, were re-
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was cul off. For thosa who lirst fell away had received consecralion from (ha
lathers, and through the Laying on of ihedr hands had the spirilual gifl. Bul when
they fedl away, becoming laymen, they had power naither Io baplize, nor 1o lay
on hands, and could not confer on olhers the grace of the Holy Spind, from
which they themiselves had fallen away. Therefore, iInose who came irom them
I iha Church, baing considared 1o have received baplism fram laymen, were
of old commanded to be cleansed anaw by true ecclesiastical baplism,”

It is clear that by this requlation Ihe Church does nol recogniza in hefalics
and schismalics either the priesthood or ihe olher mysieries, and considars
them subject o ecclesiastical baptism in the nalise of things. Howeawar, in this
rule of 5t. Basil, she admits the possibility ol yel anolher manner of receiving
them, This is whal we read furiher

“Bul masmuch as some in Asia have been resolulely desirous, for the
sake of the edification of many, 10 accept their baptism, ket it be accepled.” St
Basl wriles luriher: “The baplism of the Enkraiites should be rejecied and
such, coming to the Church, should be baptized, but if this should ba detrimen-
tal 1o the general well-baing, then the usual custom should be adhered (o, and
the example of the falhers, who judiciously arranged ouwr affairs, should ba
followed, For | fear lest in desinng 1o keep them from hasty baptism we shoubkd
hinder those seeking salvation, by the severily of postponemand.”

Mow let us aliempl o generalize all these indicalions given al vanous
limes and reconcile them with apparent exceplions and relaxations.

Every myslery has two sides — the visible and the invisible. The second is
administerad only within the true Church by faith and sincera prayer, according
lo the words of the Apostie Peter: “The like hgure whereunio even baptism
doth also now save us (ol the pulting away of the fith of the lesh, but tha
answer of a good conscience toward God) by the resusreéction of Jesus Christ™
(I Pest, 3:21). And the same thought is lound also in the teaching of S1. John
Damascene. For those who are baplized withowt faith “the water remains
waler" only. Heretics and schismatics, having Ihe visible side of baplism,
chnsmation and holy orders, are entirely devaid of those gifts of grace which
are bound up wilh these mysteries for belisvers within the true Church,
Therefore, cerain of them, lor the alleviation of the rupdure in thair spiritueal lite
and for “the edification of many,” are parmitted o @nler L Church withoul the
visible side of the mysieries of baplism or holy orders (that is, by the second or
third rite), but through the operalion of another sacramental act in which they
recieve the grace of baplism, chrismation and holy orders. (For example, for
Roman Catholics, Nestorans and Donatisis.)

Many are troubled by this guestion: Is it then possible to raplm OnE

miystery with anothar? Bul wa, that is, nol we, but the canons quolad abovea,
are evidently founded an the words of the Gospel: "God giveth ned tha Spirit by
maasurg” (Jn. 3:34). Or, in other words, those among heretics, whether
clerical or lay, baptized and anointed (with chrism) by heretics, had only the
emply sign {or outward form) of the mystery, and il receias the complamant of
grace only through that mysiery which unites ihem with the holy Church
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{chrismation or penance), Moreover, in confirmation of this principla, should
be added the cuslom, eslablished in the Church, that the receplion of herelics
and schizmaltics, "in their existing orders,” may be perionmed only by a bishop;
if @ priesl receive hem, than they enter the Church as simple laymen. This
mears thal a schismmalic pries! united 1o the Church receives true priesitooed
only through episcopal receplion; bul a pries! cannol bestow this grace on the
one received. Itis only on such a conceplion of Ihe mysiedies of the Church ihal
her regulations as to the applicability to heretics and schismatics of one or the
olher rile of receplion can be accepled; only on such a conceplion can the
decisigns of tha holy apoesties aboul the baptism of herefics and schisrmatics
be reconciled with the further canons of he Councils aboul not baptizing them,
and aboul their receplion by the second, or even by the third rile. Aru therelore
it iz futile for Roman Calholic theologians to lame the Orihodox lor such
diversily in praclice,

As a condilion of their receplion in their axisling orders, the axislence
among schismalics, before their conversion fo the Church, of hisrarchical
succession, s usually insisted upon; but from the canonical rile of Basil ihe
Greal already quoled, we see that no schismatics have any succession and
cannof have any: a hierarchy [alling away Irom the Church “become laymen
and carnat confer tha grace of the Holy Spiril, ol which they are themseles
devoid,” Tharelore, in judging of one or the ather rite of reception, the guestion
ol schismalical suceession is in any case secondary if nol quile imakevant.

Basides the canons of tha Councils already quoted, and thosa of he holy
Fathars, we may reler lo (he woids (alzo already quoted) of 51. Basil the Gieal,
ihal each Church should keep [he cusioms established by her, and be gusded
by considerations of benefit to the Church, and the changing disposition of
herelics (for e batter or the worse). Thus special consideration was shown o
the Meslodais, alhough their heresy was recognized as one of the worst, for it
divided e One Madialor (| Tim, 2:5) into two persans and refusaed to entitle thea
most haly Virgin, Molher ol God, Bul by the time of the promulgation of the
canon they had lorsaken thelr fanaticism and sought reunion with he e
Church, Thal is why local Churches now increased and now relaxed sinciness
fii e manner of receplion.

This under the Patriarch Philared, in 1620, the Laling were reuniled
though baglism by water, like tha healhan, bacause then, thal is al the time ol
the infroduction of he Unia, a very seduclive propaganda was carried on by
them, but when the Russian Tsar arnexed Lille Russia (1653) and lhe nexl
yoar camied oul a victorious expadition into Lithuania, and many Liniales
began lo ask 1o retumn to Oribodoxy, the Council of 1867, in spile ol all is
severily lowards deserlers frigm the Church, decreed the reception of Roman
Catholics by the third rite. Under the Turkish yoke the holy Church was in a
cilfarant position. There heresy and schism were sironger, just al tha lime
when arony Russians hey were weaker, and therefore the praclice of the
Eastemn Churches look a dilleiont direction from hat of the Russian Church:
when our loralathers baplized the Laling, ihe Greaks only ancinted them with
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chrism, and when we were already keeping the regulalion of 1667 and ackmil-
ling them by the third rite, the Greeks in the Council of 1754, in which all the
lour Eastern Palriarchs took part, were decresing the rebaplism of Lalins and
Protestants. (Thay have only of late revoked lhis decres, and that withoul a
i concillar declsion, hereby ylelding to the principle of opportunism. )

Anolher opinion is hald by (he estimable Fussian Old Belisvers, whom |
have always regarded wilh special respect and sympalhy, although they
consider us Orhodox "herelics of the second rile,” and receive lose aileing
Ihelr community by chrismalion, even bishops. (The last such case ook place
in Russia in 1925, and the firsl in Rumania in 1846, when they received
Arsenius, the lirst Greak bishop to join their commainity. )

Apparently the Old Believers are imbued with Lalin views on [his queslion,
For though the warmest opponents of the Lalin heresy, of which they, as well

' as our olher lorefathers as lar back as the seventeenih canlury, wrole: “'of all

the heresies fhe Latin is the most lerrible,” vel, by a misundarsianding (hey
assimilated the doctrine of the mysieries according to the Grealer and Lesser
Catechiams of the seveniesnh century, which only by a misapprahension are
called Qrihodox, and which sat forth {(in the secton on the mysteries and on tha
Alonemeant) purely Latin doclrine. Howaver, as books in “Iha ancan poindsng.”
hey are held by the Old Ballevers to be infallible. In reality thess books, ke (he
majorily of Ihe Greek and Slavonic books of 1hal and 1he precesding epochis,
werg paraphrased from Lalin books, anly with the exclusion of such Latin
s as wore axposed by the Palriach Pholius in his Encyclical Epistle of the
ninth century, This is why, like the Lating, pur Old Believers have declared thal
ihe Mikonites (thal is we) are “herelics of the secomd rite,” and anaint wilk il
{lhoy have no holy chrism), not only the laily who come to them, bul also
bishops and priests; al the sama lime receiving them in thair orders — amalter
lor tears and laughter. Like tham the Latin iheologians also — thosa dll
schwlaslics — make il an accusalion against the Oithodox that they have
chianged the rite of ihe receplion of schismalics and herelics al various lines
and places, which indeed is fully agreeable with the meaning of the canons
andd with ancient scclesiastical praclice, A myslery is nol simply an opus
eperatum, bul a pouring oul of the grace of God preserved in Ihe bosom ol 1ha
Haoly Orihodox Church,

Does this praclice agree with our leaching aboul the Church and aboul
grace, or wilh the Latin leaching and its underslanding ol sacramenls, ope e
aineralo, as giving greal grace to e (aithiul and a cenain hall-grace 1o hedatics
and schismalics? The laller is denied by the GBlh canon of the Carthagenian
Council, which declares thal in tha true Church alone are the myslerias
adininislered, for she "is the dove, the one moller of Cliistians, i which all
mysleries, elemal and lile-giving, are received 1o salvation; bul by fhose
remaining imheresy are received lo greal condemnation and punishmert. That
which i lhe truth would enlighien and assist hem lowards elernal ble, in emor

becomes lo thern the maore blinding ard the grealer condemnalion.”
From this canon it is sean thal haretics and schismalics have no grace
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whalever; it does nol exisi oulside the one Church of Chrisk. And i in the sama
canon, immediately belore the words quoted, it is sald thal those heretics, on
anathematizing their former errors, “ara recedved inlo Ihe Church by the laying
on of hands,” then il is clear that they oblain reedom from the ancesiral sin,
thal is, fromm the taint of sin, precisely through this laying on of hands. Thal is to
say, in this second mystery, the first is given to them also, namely, the grace ol
baplism,

Mechanical or puraly formal understanding of the mysteries and tha
Church leads even educated peopla into the most loolish beliefs, superstitions
and actions, Thus, devolion to tha faith, though worthy of all respect, under e
slavery of Western scholasticism was the cause of the following amusing
Bpisode:

In the eighties of the last century a Greek bishop, a speculalive person
(probably Bishop Lycwurgus, bul perhaps | am mistaken in (hée name), visiled
England. Cerlain English priesis, doubling the validity ol hesr orders {Ihal
means also of their Church?) asked him to reordain them, and this the traveller
performed, of course lor [Mthy lucre's sake (Titus 1:11), But withal, remember-
ing the canonical rule that bishops may not officiale in a sirange diocese
without the consent of the local ecclesiastical aulhority, they sel forth with the
said bishop to the open sea, and Ihere on the vessel received "ordination™
from him, still remaining aflerwards clergymen of the Church of England. In
this way, while straining at a gnal, they swallowed a camel, for il is clear that if
the Greak Church is the one true Church, then alter enbaring it il is iimpossibla
to remain Anglican; and while remaining Anglican it is impossible 1o receive
ordination from a bishop of the Greak Church, which is as yel alien from
Anglicanism,

Conlemporary practice in the matter of receplion is dafined along he
follcawing lines:

There musl ba 1) aposiolic succession in the community 1o which the
pe:son to be received has belonged, 2) baplism by & regular rile (thal is by
thy 2efald immarsion in ihe Name of the Father and of the Sonand of the Haly
Syirit),

When these condilions are lulilled e rite of baplism is not repeated. And
it his communily had thal myslery which we call clvismation {or myrrh-
anointing), the candidale for union with Orthodoxy 18 recaived into the Church

Ly the third rite, that is by lhe mystery of panance only. We proceed thus with
Latins, Armemdans and Nestorians; this is in accordance with Canon 95 of the
Bih Ecumenical Coundil and olhars, Such recepian is callad “lha third rite,”
and “in exisling orders,” thal is, il tha cahdidale ba a cleric, then he remains
such in Orthodoxy afler his receplion. Does it follow from this that the Church
recognizes as means of grace and valid mysleries the baplism, chrismalion
and ordars which the candidale recelvad while yet outside the Church?

Conlemporary praclice, inherited from Lalin teaching on the sacraments
and praciiced by them lang before their secession from he Church (as is sean,
for exampla, by referenca 1o A7th rule of Si. Basll the Great), ia evidently
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lounded on the view that heretics and schismalics have something like grace,
some kind of hall-grace,

Mot wilhoul =ome foundalion the Oid Believers pul to me, whika | wes sl
in Russia, this problem. If you consider all heralics and schisinalics o be as
dovoid of grace as the heathen, why cannol you recelve in his existing rank a
baplized Jewish rabbi, or even a Lutheran pasior?

| answered thus: fist, they themselves do nol dosiee it and secondly and
chiafly, they had nol even lhe visible side of hose niysleries which goes wilh
Ihe beslowal of invisible grace in the Church— at least inthe interest ol Chuch
discipline, and perhaps akso lor other reasons.

The conditional nature of this aspect of the maller is so great thal the holy
Fathers, the canonists, lell some questions (ol a Burgical character) in an
undecided siale Tor a time. Thus 5L Basil the Greal leaves many «elails
regarding the manner of receiving schismatics and herelics inlo the Church,
wilhoul definite decision, and, while fully recognizing the lawlulness of varions
allitudes lowards them in different Churches, leaves open certain questions to
be decided by new Coundcls and more definite opinions of ecclesiastical
aulhorities (Fube 1),

We have already seen thal the 7Sth canon of the Carthagenian Coune
decrees the receplion of Donalisl bishops in their exisling orders, "according
fo the judgrment and will of each bishop muling the Cluech in that place; il this
should prove to luriher the perace of Christians.~

Thevefore, receplion into e Orihodox Chuich, 1) s depsndent on e
pastorad ciscretion of he local bishop, and 2) this discrelivn is condilioned Ly
the general good of the Ghurch.

We may now add that the same canon establishes our mannar of rocope-
Tign in comparison with that of the Church of Rome and clhers. The same 79ih
canoh says lurlher: “This is done, not in violation of the decisions of Ihe
Coundll held on this subject in lands beyond the sea, but for the good of those
who desire o enter the Catholic Church on these tenms, and in order that no
barviers might be sel up against their tnion with the Chuecl "

Such decisions of the Church wouwld be quite impaossibde i he nede ol
reception were condilioned by the same dogmatic point of view rom which
each mystery is regarded by the Latins and contempaorary Fussian hiealo-
yians, namely, that sirict differendiation of e grace of the myskaries which is
roded in our own theological schools.

Even Basil the Greal, dogmalic as he is in delence ol ectlesiasbcal
authorily n the same classical first rule regarding the manner of receiving e
Catharl, expresses himsell quile conditionally and hypotheticalty, and admits
bolh practices. About the Enkratites he expresses himsell thus: “In as much as
nothing has been clearly declared about them, it were seemly for us o
repudiate their bapdism, il this nol be debimental 1o the general well-being.

Conlinuing, S1. Basil sl furller mitigates his pronouncerment, and aller
dlacreaing Ihair receplion by clrismalion he adkds, "] am aware, moreover, hat
the bretlren Zoin and Satorin, who belonged to thelr commumily, wera re-
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celved as bishops (that is by the third rite). And therefore those who belong 1o
their community cannot now be estranged from the Church by savarity of
judgment afler we have established a certain manner ol receplion in admiiting
ihair bishops.”

From the point of view we have presented, all this is reasonable and
consistent, but from the Latin scholastic point of view quite impossitde. Thus
the adoption of one or the other mode ol receplion for those of oifer conles-
sions who enter the Church (that is, herelics or schismatics) depands on
ecchasiastical aconomy, on lha judgment of the local bishops and the Councils,
and on the existence of the oulward lorm of the mysteries of baplism, chrisma-
tion and orders in he communities rom which the applicants come.
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